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MODERN IDEALISM 



IN discussing modern idealism, it may be well to limit ourselves to 
the years from 1910 to 1920. For American philosophy, at 
least, the year 1910 is a turning point. The period for some quar- 
ter century or more before that year had been dominated by the fig- 
ures of James and Royce at Harvard; while Bowne at Boston, stand- 
ing somewhat magisterially apart from his professional colleagues 
and largely ignored by them, nevertheless exerted a profound in- 
fluence on thousands. Royce and Bowne were idealists, and Royce 
regarded James's pragmatism as an empirical idealism under Kant- 
ian influence. 1 In 1910 James and Bowne both died. By that year, 
Royce had done his chief work, although numerous significant writ- 
ings were yet to issue from his pen. The time of the three great 
men had passed; and a new time had dawned. A group of the 
younger philosophers issued in that same year "The Program and 
First Platform of Six Realists," polemically directed against ideal- 
ism, which they recognized as "the dominant philosophy of the 
day." Idealism was thus challenged by a realism which, however 
sincerely it disavows naturalism, is grounded in the categories of 
mathematics and natural science. This movement had been pre- 
saged in America by the founding of the Journal op Philosophy, 
Psychology, and Scientific Methods in 1904, as a rival to the es- 
sentially idealistic Philosophical Review. 2 The new realism was 
provided with its scriptural authority in this critical year, 1910, by 
the publication in England of Whitehead and Russell's 1 Principia 
Mathematical In Germany also in this year, Natorp opened his 
neo-Kantian Grundlagen der exakten Wissenschaften with the 
statement that relations between the sciences and philosophy were 
becoming much closer. We may comment that the sciences were in 

i Royce, Lectures on Modern Idealism, p. 235. 

2 Professor Cohen 's articles in the New Republic call attention to the im- 
portance of these periodicals in the development of American thought, 
s Vol. 1, 1910; Vol. 2, 1911; Vol. 3, 1913. 
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the asymmetrical relation of swallowing to philosophy. Under the 
influence of the spirit of the times, the moral, aesthetic, spiritual, 
and in some instances even the logical values cherished by idealism 
were taken out of its hands and given over to anthropology, history 
and psychology. More serious, perhaps, because more fundamental 
and far-reaching in its consequences, psychology itself was given 
over to biology, and behaviorism, ably seconded by neo-realism, 
banished consciousness itself. The outlook for idealism seemed dark. 
As we now review in retrospect what in 1910 was prospect only, 
and a dismal prospect, we shall group our reflections about three 
main centers: first, the remarkable vitality of idealism; secondly, 
the definition of idealism and its types ; and thirdly, an account of 
the main characteristics of idealism in the period 1910-1920. 



The vitality of idealism in the past decade is one of the most re- 
markable facts of recent philosophical development. It is remark- 
able because, despite the situation in 1910, despite Mr. G. E. 
Moore's famous and subtle "Refutation of Idealism," written in 
1903, 4 and despite the attacks to which idealism has been subjected 
at the hands of pragmatic, instrumentalist, neo-realistic, and radical 
empirical opponents, it has both survived and grown. Indeed, in 
1920 one may say that idealism is more vigorous and its position 
more secure than in 1910. 

The leaders of philosophical thought in Germany during the 
decade have been Eucken, Rickert, Windelband and the neo-Kan- 
tians — all, in some sense, idealists, unless we except positivists like 
Riehl. The chief Italian philosophers of international fame were 
the neo-Hegelians, Croce and Varisco, and the personalist, Aliotta. 
Bergson, the outstanding figure in French philosophy, although 
hard to classify, is in the broad sense an idealist, influenced by the 
personalist Renouvier. In England, idealism has continued its tra- 
dition of productivity, under the leadership of Bernard Bosanquet, 
the second edition of whose Logic appeared in 1911, and whose two 
volumes of Gifford Lectures on Individuality and Destiny were pub- 
lished in 1912 and 1913. One need only mention James Ward, 
M'Taggart, Rashdall, Pringle-Pattison and Sorley to suggest varied 
contributions to idealistic thought. Special reference should be 
made to Norman Kemp Smith's Commentary on Kant's Critique of 
the Pure Reason, and also to his inaugural address as successor of 
Pringle-Pattison at Edinburgh, "The Present Situation in Philos- 

*Mind, 12 (1903), 433-453. 
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ophy." 5 In this address, Kemp Smith declares that "idealism, now 
as hitherto, is probably the philosophy of the great majority of men." 

The literary activity of idealism in America is somewhat less 
vigorous than in Europe. But that it has by no means ceased may 
be indicated by reference to such names as Hocking, G. P. Adams, 
and HoernlS; or to the volume of essays in honor of James Edwin 
Creighton (1917), or to Royce's posthumous Lectures on Modem 
Idealism, edited by Dr. Loewenberg in 1919, or to the presidential 
addresses at the American Philosophical Association by Miss Calkins 
in 1918 and by Professor Alexander in 1919. 

This calling of the roll proves nothing about the truth of ideal- 
ism, and does not completely establish the assertion that its position 
is to-day more secure than it was in 1910; but it renders probable 
that the much-announced, long-expected funeral service of idealism 
may delay its coming for yet another season ; and that, instead, the 
phoenix may arise from its ashes. 

II 

But what is idealism? "Philosophy as the Art of Affixing 
Labels" has aroused the righteous antagonism of Professor Creigh- 
ton. 6 Nevertheless labels there must be if men are to understand 
each other ; only it is important that the labels mean something, that 
they be clear and true descriptions of that to which they are af- 
fixed. Is "idealism" such a label? "We have affixed it to Natorp 
and Bergson, G. P. Adams and McTaggart, Bosanquet and James 
"Ward. If these are equal to the same thing, idealism, they assuredly 
are not equal to each other. "Whatever idealism may be, if we are 
right in calling these men idealists, it is a very catholic and inclusive 
thing, a sort of Messianic Age in which the lion and the lamb lie 
down together. The question, "What is idealism? is difficult and 
urgent, but at the same time it is threatening to evaporate into 
triviality. For it appears that if you succeed in defining it, you 
will have devised a label so blanket-like, so all-covering as to be 
meaningless. Neo-realism itself turns into idealism ; for, in a sense, 
Professor Perry's meliorism, and, in another sense, Professor 
Spaulding's neo-realism of ideals are both idealistic. If Saul is also 
among the prophets, what becomes of prophecy? 

The historic difficulty, however, with the term idealism has not 
been this one of meaninglessness, but rather that of an over-rich mul- 
tiplicity of meanings. Perhaps we may best arrive at a concept of 
the genus idealism (if such there be) by a consideration of some of 

« Philosophical Review, 29 (1920), 1-26. 
« This Journal, 17 (1920), 225-233. 
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the various particular types of meaning that have been attached to 
the term. 

If we consult that being indispensable to the philosophical vivi- 
sector, the man on the street, he will be able to give us a description 
of his notion of what an idealist is. He will picture the dreamer of 
the ought-to-be who ignores the is, the follower of the gleam, the 
seer of "the light that never was, on sea or land," hence (descend- 
ing to his own vocabulary) an utterly impractical person. It has 
been urged in a political convention that a certain candidate was a 
man of ideals "but not an idealist." Now technical philosophy 
can not admit such ready-made, question-begging epithets into its 
collection of orthodox labels. Leaving to one side as not enlighten- 
ing the usual connotation of dreamy unpracticality, the concept of 
idealist as that of any one who believes in ideals is much too broad 
to be significant. The class of believers in ideals would include 
every one who in any sense longs for, desires, admires, or approves 
any status or object in the universe other than his present situa- 
tion ; for this other status or object would in some sense be an ideal 
for him. Thus every human being in his senses would be an idealist. 

Philosophical idealists have believed something much more spe- 
cific, and have often conceived of ideal values as being more than 
objects desired; as having, indeed, some sort of objective existence 
in the real universe which conferred meaning on the desires di- 
rected toward them ; an existence not in the world of space and time, 
but in some transcendent realm or order of eternal being. This 
idealism, a belief in the objectivity of value, is held in varying 
senses and degrees, by thinkers in our decade such as Bosanquet, 
G. P. Adams, Pringle-Pattison and Sorley. We might well denomi- 
nate this the Platonic type of idealism, without attributing a com- 
plete Platonism to its modern representatives. It is worth while at 
this point to emphasize again the fact that Professor Spaulding's 
anti-idealistic New Rationalism is, in the end, a form of Platonic 
idealism. 

It might be thought that the definition of the Platonic type is 
adequate as a definition of idealism in general. This would be most 
natural for those to believe who accepted the neo-realistic dogma 
that idealism is absolute optimism; for absolute optimism is objec- 
tivity of values with a vengeance. But not only may one believe in 
the objectivity of values without being an absolute optimist (wit- 
ness Professor Spaulding), just as one may believe in the objectiv- 
ity of nature without being a naturalist; but also one may be an 
idealist, of a very important type historically and contemporane- 
ously, without belief in the objectivity of values, or at least with- 
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out making that belief the logical center of gravity for one 's thought. 
Ask any young student of philosophy what idealism is and he will 
ordinarily say nothing of the objectivity of values. He will speak 
rather of the theory that reality is throughout of the nature of 
consciousness ; or at least that everything knowable is of that sort. 
One or both of these conceptions is central in the thinking of Berke- 
ley, Hume, Mill, Kant, Fichte, Hegel, Schopenhauer, Lotze and 
many others, including a neo-Hegelian like Croce, but not Bosan- 
quet or Creighton. The presence of Hume and Schopenhauer on the 
list proves that belief in objectivity of value is not always associated 
with this type of idealism. The predominant interest of the type in 
consciousness, based largely on the influence of Descartes and Locke, 
received its chief classical formulation in Berkeley. Hence we shall 
call this type the Berkeleian. The name is not intended to impute to 
others than Berkeley either his empiricism or his metaphysics; but 
it may serve to point out what, in the modish, up-to-the-minute 
jargon, would be styled their common "mentalism." 

Thus far we have arrived at two types of idealism, the Platonic 
and the Berkeleian. These two types are not quite identical with 
the two designated Platonic and Berkeleian by Edward Caird; 7 
they are, however, closely related to what he appears to intend. But 
that even Caird 's authority would not justify us in regarding this 
classification as exhaustive (if it was so designed) is evident to any 
reader of Caird himself, or of Professor Creighton 's well-known 
article on "Two Types of Idealism," 8 wherein he draws clear dis- 
tinctions between the Berkeleian mentalism and "speculative phi- 
losophy." The latter label was suggested by Bosanquet as a substi- 
tute for the older term, "absolute idealism." 

Now a question might arise as to whether the speculative philos- 
ophy would not better be classified as of the Platonic type, express- 
ing, as it does, a belief in the objectivity of value. ' ' The characteris- 
tic mark of idealism" (in this sense), says Professor Creighton, "as 
it is found in the great systems, is its direct acceptance of things as 
having value or significance." Strictly speaking, then, absolute or 
speculative idealism is a species of the genus Platonic. But for two 
reasons it may be well classified as a separate type; first, because 
it is so stately and so influential a form of idealism that it would be 
unhistorical to deny it a separate rubric ; and secondly, because, al- 
though it equates value and existence and thus maintains the ob- 
jectivity of value, in that very act it empties value of specific mean- 
ing ; to make the absolute totality of all experience the one and only 

''Proceedings of the British Academy, I. (1903-1904), 95-98. 
8 Philosophical Meview, 26 (1917), 514-536. 
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value in the true sense is very near to destroying the value of value 
in our concrete, finite lives. At best, as Professor Perry has well 
pointed out, the outcome is "a monism of values," a "reduction of 
other values to one value," namely systematic unity or coherence, 
which, quoting again, "looks suspiciously as though it were dictated 
by the facts of nature." 6 Because of the unique theory of value as 
logical coherence, total organic unity in a universe where everything 
is internally related, we are justified in making a third category, to 
include "speculative philosophy," and systems related to it, such 
as Kantianism and neo-Kantianism. Kemp Smith's Commentary 
has shown that the modern coherence theory has its roots in Kant. 
This type, then, might be called logical or organic idealism, or 
Hegelianism. Platonism is richer and more flexible than this type ; 
while Berkeleianism springs from a different root. 

At least one other idealism is still out in the cold. I mean that 
in which the self or personality is the basic interest. Here, again, 
the classification does not sharply dissever the type from other types. 
Plato himself never forgot the soul; Berkeley recognized no ideas 
save for spirit ; McTaggart and Miss Calkins, for instance, are or- 
ganic idealists profoundly interested in the self as ultimately real. 
On the other hand, one may be a Platonic idealist, like Spaulding, 
or a Berkeleian, like Hume, or a speculative philosopher, like Bosan- 
quet, and regard the finite self as something to be explained in terms 
of not-self, or to be somehow transcended in ultimate reality. The 
fourth type of idealism, which may be called the personalistic, is 
thus sufficiently distinct to stand by itself. 10 

Personalistic idealism, in the broad sense, has two chief roots, the 
epistemological and the moral. The epistemological motif comes 
from the Kantian emphasis on the activity of the self in knowing, 
which is prominent in the thought of many philosophers, such as 
Lotze, T. H. Green, Bowne and many others. The moral motif 
comes also from Kant, being derived from the doctrine of the pri- 
macy of the practical reason. Only persons can be moral ; and one 
who is rationally led to accept the objectivity of moral values is 
naturally inclined to the view that such values can be objective only 
in an order of personal reality. A personalist finds a necessary re- 
lation between the Platonic and the Berkeleian types of idealism; 
for how can values be objective if not, as T. H. Green puts it, "for, 
of or in a person ? ' ' Since Lotze illustrated both the epistemological 

» The Present Conflict of Ideals, pp. 244, 246, 241. 

io The term "peraonalism," popularized in America by Bowne, has been 
applied to systems as diverse as those of Nietzsche and Eenouvier; but it is a 
preferable equivalent to the older term "spiritualism," which connotes spooks. 
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and the moral aspects, personalistic idealism may be described as 
Lotzean. 

There are, then, at least four main types of idealism. The first, 
the Platonic, asserts the objectivity of value. The second, the Berke- 
leian, holds that all knowable reality, and perhaps all reality ilber- 
haupt, is of the nature of consciousness. The third, the Hegelian, 
points to the coherence of one absolute system as the only true value 
or existence. The fourth, the Lotzean, finds in selfhood or person- 
ality an ultimate fact of fundamental significance. These are the 
great idealisms. What then is the long-sought-for definition of 
Idealism? Is there a common element in the four types? I must 
confess that I find it impossible to detect any such single element. 
The concluding paragraph of Bosanquet's Logic comes near to solv- 
ing the problem. "The 'driving force of Idealism,' as I understand 
it, is not furnished by the question how mind and reality can meet 
in knowledge, but by the theory of logical stability, which makes it 
plain that nothing can fulfil the conditions of self-existence except 
by possessing the unity which belongs only to mind." 11 But this is 
not wholly fair to the epistemological motif of personalism, nor to 
some forms of Platonic idealism. In short, it is merely a broad defi- 
nition of the speculative philosophy of Bosanquet. It would be 
safer to admit that it is impossible to define the generic term ideal- 
ism with precision. If we proffer consciousness as the common ele- 
ment, we find some idealists of the unconscious ; if we suggest mind, 
we find some idealists recognizing a nature not reducible to mental 
status ; if we point to a common interest in personality, we are con- 
fronted with many cases of impersonal idealism, which refuses to 
regard finite or any other personality as ultimate. 

Nevertheless we shall have a vague working definition if we say 
that all idealism is characterized by belief in the ultimate reality or 
cosmic significance either of mind (using the term in the broadest 
sense) or of the values revealed to and prized by mind. The term 
idealism is so embedded in the history of philosophy that the at- 
tempt to eradicate it made by Bosanquet is probably destined not to 
succeed. But if intelligibility is desirable, it is imperative to qualify 
the noun by some adjective like Platonic or Berkeleian or specula- 
tive (or neo-Kantian) or personalistic. 

Ill 

We are now ready to undertake our third task, that of giving 
some account of the main characteristics of the idealism (or rather 
of the idealisms) of the period 1910-1920. We shall call attention 

" Second ed., Vol. II., p. 322. 
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first, to the struggle with realism ; secondly, to the peculiar fate of 
epistemology ; thirdly, to the sharpening of the distinction between 
speculative philosophy and personalism ; and fourthly, to the in- 
creased emphasis on the philosophy of values. 

First, then, we turn to the struggle with realism. American neo- 
realism was, as we have seen, formally launched in 1910. It is, on 
the face of it, hostile to every type of idealism. Mind, it asserts, is 
in no sense ultimate, nor have values cosmic significance or objec- 
tivity. What we have called mind or consciousness may be shown 
by analysis to be in reality a highly complex system of external re- 
lations among terms themselves neither mental nor conscious, but 
(famous new label!) "neutral." Of these homeless subsistents 
(orphans, and proud of it, spurning all asylums), entities which do 
not even exist, but are mere candidates for existence, the realistic 
universe of being is made up. Now the status of a candidate is no- 
toriously obscure. If mind fare thus, values, being dependent on 
mind, are still further from the realm of the truly real. Thus runs 
the tale of the predominant tendency in American neo-realism. 
Professors Spaulding and Montague would of course reject various 
items in this account, but most of the school would probably accept 
most of the points mentioned. 

Apparently there is no peace between such a tendency anil ideal- 
ism of any type. Neo-realism has attacked the Platonism of an ob- 
jective order of spiritual values, the Berkeleianism of consciousness 
as a philosophical ultimate, the organic theory of truth of absolute 
idealism, and the metaphysical significance of the self or personal- 
ity. Not a shred of idealism remains ! Neo-realism proclaims itself 
as the new dogmatism, the ultimate metaphysic, the scientific phi- 
losophy, in opposition to the romanticism and paradox of all ideal- 
ism. Even so moderate and temperamentally idealistic a "realist" 
as Professor Boodin, who eschews "neo "-realism, joins in the charge 
that "idealistic systems have one and all been romantic exaggera- 
tions." 12 

Idealism has met these attacks with numerous counter-attacks, 
asserting, inter alia, that realism is itself a highly artificial concep- 
tual construction, and therefore presupposes some sort of idealism; 
that its analytic method, while valuable, is not, even when supple- 
mented by synthesis, adequate to a knowledge of wholes or values, 
which demand a method of intuition and hypothesis or what Sorley 
calls a synoptic view. Realism is said to be an abstract and partial 
interpretation of the data, aiming, as it does, at the lowest terms of 
analysis instead of at the richest and most comprehensive unity of 

12 A Realistic Universe, p. xix. 
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experience ; and it is also criticized for assuming the final and abso- 
lute truth of the present results of the mathematical and natural 
sciences, being as has been said by one idealist, more reverential of 
science than the scientists themselves. 

It is impracticable for us to review this debate in the space at our 
disposal. But two items in the situation should be specified; first, 
the anti-historical spirit of neo-realism, and secondly, the realistic 
return to idealism. 

The first point, the anti-historical spirit of neo-realism, may ap- 
pear unfairly stated. It is true that the spirit of neo-realism may 
only with reservations be described as anti-historical. Professor 
Marvin has written a History of European Philosophy. Professors 
Perry and Spaulding have devoted themselves to the exposition 
and criticism of the main types of philosophical thought. Others 
have made historical contributions. The volume The New Realism 
opens with an interesting account of the historical relations of neo- 
realism. Despite all this, we are describing its spirit as anti-his- 
torical. For, speaking broadly, the school's verdict is that the his- 
tory of philosophy is on the wrong track, or, if you please, entirely 
off the track and wandering in the wilderness. One who reads the 
neo-realistic literature comes away with the impression that most of 
Plato, practically all of Aristotle, certainly all of Plotinus, Des- 
cartes (except his saving mathematics), Berkeley (unless he was a 
realist in disguise), Kant, Hegel and Lotze, Bergson, Bradley, and 
Bosanquet, all and one, root and branch, are misleading and errone- 
ous. Only certain aspects of Plato, Hume and Herbert Spencer are 
the recipients of good words. To substantially the entire history 
realism says, as no other important philosophical school has said, 
"vanitas vanitatum" and "mene, mene, tehel, upharsin"; yet to the 
present moment of mathematical science cries "Verweile dock, Du 
hist so schon." This attitude is not wholly to be condemned. It 
aims to substitute a direct analysis of the given, a grappling with 
the facts at first hand for the traditional approach to every ques- 
tion via Plato and Aristotle, Kant and Hegel. But the value in this 
fresh first-hand study of the problems is not obviously contingent on 
a rejection of the history. The realistic tendency is extreme. The vol- 
ume The New Realism is impatient and unappreciative of the philo- 
sophical tradition. It pleads for the separation of philosophical re- 
search from the study of the history of philosophy (pp. 29, 30) — a 
separation which most idealists would regard as opening the way for 
needless blunders in research and for a blind and barren type of his- 
torical study. 'The book indulges in questionable interpretations of 
Berkeley and Kant, discards "the entire British and Kantian psychol- 
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ogy, together with all modern disguised variations" (p. 402), specifies 
"neo-Hegelian imbecilities" (p. 347) and in general reflects the spirit 
of Mr. Q. E. Moore's famous "Refutation of Idealism," which asserts 
that "all philosophers and psychologists also have been in error" on 
the point in which he refutes idealism. 

Idealism, with its more tolerant and catholic attitude, with its 
synthetic interpretation of the history, has at least a cultural ad- 
vantage over a view which proclaims apocalyptically that the truth 
which ye seek has suddenly come to the temple (and destroyed it) 
about A.D. 1910. The doubts raised by this situation are such that 
the most cogent mathematical logic can not quite still them. If the 
age-long struggle of human thought has been utterly deceived by its 
own illusions, it is hard to believe that the present is quite immune 
to self-deception. The lex continui obtains also in the history of 
philosophy. 

The second special point in this connection was the realistic re- 
turn to idealism. To see any such return may require the customary 
optimistic romanticism of the idealist. The situation makes at first 
the impression of a Babel of tongues. It is not so much that real- 
ism and idealism contradict each other as that, in certain respects, 
they are unintelligible to each other. Especially is this true of the 
theory of consciousness. 

In general neo-realism has adopted the theory that conscious- 
ness is behavior. Now believers in consciousness and behaviorists 
are always talking past each other. One group speaks of thought, 
feeling, will, awareness; the other speaks of the responses of an or- 
ganism to stimuli. But unfortunately both groups insist on using 
some of the same terms; although Professor Watson admits, as a 
consistent behaviorist, that he does not know what is meant by the 
terms consciousness, perception, attention, will and the like. The 
result is an amazing failure to join issues. Each party uses terms 
in what the other party regards as a Pickwickian sense. Idealism 
has the advantage here of recognizing the value of behavioristic 
method; while behaviorism is intolerant of idealism. 

There are, then, senses in which there is no realistic return to 
idealism. If there is such a return, it is not in the flesh, but in the 
spirit; and not in the entire spirit. But underneath the confusion, 
many points of contact are visible. Take the worst case, that of 
behaviorism itself. This means that what have been regarded as re- 
lations among environmental and biological entities look so much 
like what has been called consciousness that behaviorists can't tell 
the difference. Idealists may either despair at the disappearance of 
consciousness, or triumph at its unexpected conquests in the objec- 
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tive order. Or take the fundamental analytic method of realism. 
It is a "New Eationalism"; it asserts, with explicit dogmatism, the 
objective validity of logic, and reduces the contents of our minds to 
"neutral entities" which "are all of such stuff as logical and mathe- 
matical manifolds are made of." 13 A universe of logical concepts 
in logical-mathematical relations — such a universe would appear to 
be a variety familiar to idealism, in one sense Platonic and in 
another Hegelian, though in no sense Berkeleian nor personalistic. 
Eealism denies that logic is "mental"; but this denial is probably 
less significant than its doctrine that logic is objective. Not only is 
logic objective; for the most recent document of the school, Spaul- 
d'ing's New Rationalism, values also are objective. Professor Spaul- 
ding avows a "neo-realism of ideals" akin to the Platonic belief in 
the eternal reality of justice and the Good. The radical difference 
between this view and the orthodox neo-realistic denial of a moral 
or spiritual ontology has not been sufficiently noticed. It is im- 
portant enough to be described as a realistic return to idealism. 
Likewise Boodin's Realistic Universe, rejecting the tenets of neo- 
realism, expounds a realism that finds values ultimate constituents 
of the universal order, and Mr. S. Alexander, the English realist, 
is profoundly concerned to conserve values: "realism," he says, 
"strips mind of its pretensions but not of its value or greatness." 
If we have not here a return to idealism, we have at least an increas- 
ing interest on the part of realists in those "ethical and religious 
motives" that, according to Mr. B. Russell, "have been on the whole 
a hindrance to the progress of philosophy." That is, Mr. Russell's 
mood does not wholly dominate the school. 

"What wonder is it, then, that the realist McGilvary, on review- 
ing The New Realism commented that "there is not such a sharp 
issue between realism and idealism as most of us had supposed," 
or that Bosanquet, in his 1917 article in the Philosophical Review, 
was able to find some common ground with realism, or that Shel- 
don's doctrine of "productive duality" teaches that they may be 
reconciled ? 

But there remains a conflict on a fundamental issue out of which, 
in the opinion of a personalist, the troubles chiefly arise, an issue 
on which realists differ with idealists scarcely more than idealists 
differ among themselves — namely, the metaphysics of personality. 
The characteristics of idealism in our decade which remain to be 
considered are all concerned with problems growing out of this issue. 

A second outstanding trait of the decade in question is what we 

!3 Holt, Concept of Consciousness, p. 114. Professor Holt now ealls his book 
"an absurd hocus-pocus. " This Journal, 17 (1920), 379. 
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have called the peculiar fate of epistemology, which is closely re- 
lated to the realist-idealist controversy as well as to the metaphys- 
ics of personality. Epistemology, or theory of knowledge, has been 
a central problem of philosophy since Locke. Kant brought it even 
more into the foreground. The very word epistemology was prob- 
ably coined by the idealist, J. P. Perrier, about the middle of the 
nineteenth century. There has always been a certain ambiguity as 
to just what epistemology is, and just what its relations to psychol- 
ogy, logic, and metaphysics are; but that a critical examination of 
the nature, function and validity of knowledge was an essential part, 
and a logically prior part, of philosophy had come to be a common- 
place of thought. This is illustrated by the fact that when Bowne 
came to revise his Metaphysics in 1897-1898, he made it into two 
volumes — a Theory of Thought and Knowledge, and a Metaphysics. 
Over against this situation is the present fact that epistemology 
is now in very bad odor, neo-realism and the speculative philosophy 
uniting to ecraser I'infame. As to neo-realism, witness Professor 
Marvin's essay on "The Emancipation of Metaphysics from Epis- 
temology." The speculative philosophy is equally unambiguous. 
"In Logic, as I understand it," says Bosanquet, "attempting to fol- 
low out at a long interval the practise of the masters, there is no 
epistemology in the sense supposed." 14 Professor Creighton tells 
us that the speculative philosophy "falls to work to philosophize 
. . . without any epistemological grace before meat" (p. 522). 
Nevertheless, and here lies the peculiarity of epistemology 's peculiar 
fate, that discipline both is and is not rejected. For neo-realism 's 
contribution to this confusion, we may cite Holt's statement that 
his Concept of Consciousness is "primarily an essay in epistemol- 
ogy and empirical psychology" (p. 209). About Russell's epistemo- 
logical distinction between knowledge by acquaintance and knowl- 
edge by description rages much of the contemporary debate in 
England. In the idealist camp, the subtitle of Bosanquet 's Logic is 
The Morphology of Knowledge. And Professor Creighton, speaking 
of speculative philosophy, says that "its logic and ideal of truth 
must be that of the concrete universal; so much is determined by 
the very form of experience" (p. 529). "There is only one thing 
that it is unable seriously to question : its own capacity to advance 
beyond any given limit ; only one category that lies beyond criticism, 
and that is the category of intelligence" (p. 531). Out of their 
own mouths, neo-realists and speculative idealists are therefore con- 
victed of a fundamental interest in the nature and function of 
knowledge. Why then do they reject epistemology? 

i* Logic, second ed., Vol. II., p. 271. 
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At least three factors probably enter into this rejection. The 
first factor is the attempt apparently made by some epistemological 
philosophers to spin an entire metaphysics out of the sole data of 
theory of knowledge. Because the conditions of knowledge are what 
they are, these philosophers argue that reality must be of a certain 
kind. That this is a hasty and fallacious route to idealism or any 
other ontology was explicitly held by Bowne and would be univer- 
sally conceded to-day. At the same time, this is not to deny the 
fact, obvious to most philosophers, that there is a close and unique 
relation between knowing and being. Indeed, one chief point in the 
speculative philosophy's attack on epistemology is the very fact 
that problems of knowledge and of reality are too closely inter- 
twined to be separated. 

The second factor is the artificial widening of the chasm between 
thought and thing, of which some epistemology has been guilty. 
The classical case of this chasm is the doctrine of the Dinge cm sich, 
which held that the function of knowledge was not to know, was 
not to reveal but to conceal reality. This conception is an uber- 
wundener Standpimkt, except in positivistic circles. It is the com- 
mon view of most idealists and realists that reality is knowable. 
An epistemology of intimate relation between thought and its ob- 
jects has taken the place of that which interposed a chasm between 
them. The old epistemology changes, giving place to new ; but pre- 
cisely to a new epistemology. 

The third factor is the attack on the activity of the self in 
knowledge. If there has been one constant element in the major 
epistemological tradition, it has been that all knowledge presup- 
poses a unitary and active self. Thus spake Berkeley, Descartes 
and Leibnitz ; Kant and probably Hegel ; Perrier and T. H. Green ; 
Lotze and Bowne, Sorley and Miss Calkins — to mention varied in- 
stances. But the speculative philosophy of recent times substitutes 
for the activity of the self the purely logical conception of the 
organic whole of reality. Neo-realism also assails the notion of the 
activity of the self in knowledge, regarding the presence of the 
self in the knowledge-situation as merely an "ego-centric predica- 
ment" from which thought may and should abstract. The general 
motto is ego delendus est. An epistemology without a knower 
follows the psychology without a soul. 

A consideration of the fate of epistemology has thus yielded two 
results. It has shown that the objection of our contemporaries to 
epistemology is not to epistemology as much as to the name, or, more 
fairly stated, to what is regarded as the wrong kind of epistemology. 
It has also shown that the most serious present departure from the 
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historical achievements of epistemology is to be found in the current 
rejection of the activity of the self in knowledge. 

This prepares us for a sketch of the third main characteristic of 
idealism in our decade, namely, the clearer differentiation between 
speculative philosophy and personalism. 

It can not be said that a lucid treatment of the problem of per- 
sonality, finite or infinite, has characterized the history of phi- 
losophy. Kant's phenomenal and noumenal selves multiplied the 
problem and increased the woe. It was hard to tell what self Fichte 
was talking about. As to Hegel — there are the wings of interpreta- 
tion, right and left, for you to choose from. Even Lotze was ob- 
scure. If you read the Microcosmus and the Outlines of Philosophy 
of Religion, you found much clear personalism; if you read the 
Metaphysics you felt that you were not far from impersonal Spi- 
nozism. Similar cross-currents may be detected in T. H. Green, and 
in the eloquent but turgid passages of Eucken. 

Prior to 1910, however, there had already been a development in 
the direction of a clarification of the problem. In England, Andrew 
Seth (Pringle-Pattison) wrote his influential little book Hegelicmism 
and Personality (1887), which, together with the work of James 
Ward, pleaded for a clear-cut definition of personality. From a 
different angle, M'Taggart made his own contribution to this end. 
In America, Bowne, more successfully than any one else, built up 
an explicit personalism; while others, notably Eoyce and Miss Cal- 
kins, were interpreting the fundamental importance of the self in 
being. But despite these currents, there was still much uncertainty 
and fumbling in dealing with the self. Bradley's critique of the 
self, together with his Absolute that is not personal because it is 
personal and more, is symptomatic of the prevailing confusion. 

By contrast, the situation in the present decade is more promis- 
ing. Many of the philosophers already mentioned continued their 
work, — James Ward, M'Taggart, Royce and Miss Calkins, for ex- 
ample. Especially significant is the fact that the speculative phi- 
losophy seemed to become more clearly conscious of the need of 
differentiating itself from personalism, and of aligning itself with 
the logical organic as opposed to the Berkeleian type of idealism. 
Bosanquet's volume on The Value and Destiny of the Individual 
(1913) is devoted to an attack on personalism and an exposition of 
a theory of the universe in which only the organic whole is of value. 
Professor Creighton's article, from which we have frequently 
quoted, is aimed at distinguishing Berkeleian "mentalism" (and 
presumably any form of personalism) from the speculative philos- 
ophy. Professor Hoernle" also discusses the issue in his Studies in 
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Contemporary Metaphysics. In England, Pringle-Pattison 's Idea 
of God in Recent Philosophy is a personalistic counter-blast to 
Bosanquet, while Sorley's stately lectures, Moral Values and the 
Idea of God, are a less polemic argument for the dependence of all 
values on personality, and their objective reality in a divine per- 
sonality. In 1918 the Aristotelian Society held a Symposium on 
the question, "Do Finite Individuals Possess a Substantive or an 
Adjectival Mode of Being?" in which Bosanquet, Pringle-Pattison, 
G. F. Stout and Lord Haldane participated. The persistent interest 
in the problem is indicated also by the Symposium of 1919, "Can 
Individual Minds be Included in the Mind of God?" by Rashdall, 
Muirhead, Schiller, and D'Arcy. The neo-realistic polemic against 
the self should be mentioned as contributing to the sharpening of 
concepts. 

The renewed study of the metaphysics of personality and the 
consequent clear distinction between personalism and both specu- 
lative and realistic impersonalism are significant chiefly because of 
the relation of our conception of personality to our understanding 
of what is for most idealists the deepest category of intelligence, 
namely, the category of value. This category is one of vital impor- 
tance to every human thinker of whatever school of thought. 

Let us turn, then, to a consideration of the fourth and last char- 
acteristic of idealism in the past ten years, namely the emphasis on 
the problem of values. This emphasis is not confined to professed 
idealists, but is shared by many pragmatists and realists. Nor did 
it have its beginning in 1910. Modern interest in the problem is il- 
lustrated by the line Kant, Lotze, Ritschl. It has been increasingly 
the center of discussion ever since the monographs of Bhrenfels and 
Meinong in 1893 and 1894. Hb'ffding's Philosophy of Religion in 
1906 was an important event in the history of the theory of value. 
In this country, the works of Miinsterberg and Urban, and the 
"Value Number" of the Psychological Bulletin appeared in 1909, 
significantly near the beginning of the period that we are inter- 
ested in. During the decade, theory of value has been the subject 
of much discussion in the periodicals, and at the meetings of the 
American Philosophical Association. Professor Everett's Moral 
Value is a contribution to the ethical aspects, the writings of Pro- 
fessors Hocking and Coe to the religious. To the studies of the 
neo-realists in this field reference has already been made. The Eng- 
lishmen, Bosanquet, Pringle-Pattison, Sorley, Galloway and others; 
the Italians, Croce and Varisco ; the Germans, Eucken, Windelband 
and Rickert, have all, from various standpoints, discussed the prob- 
lem of values. Out of so much intellectual labor, some results ought 
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to have been produced. We shall discuss a few only of these results 
in the light of the positions held by speculative philosophers and by 
personalists. 

There are certain main lines of agreement between these groups. 
Both esteem the concrete, the fullest and richest interpretation of 
reality, as opposed to abstractions such as those of which neo- 
realism is fond. In fact, as others have seen, idealism is at this 
point tough-minded and thick, rather than tender-minded and thin. 

Again, both speculative philosophy and personalism regard value 
as fundamental in knowledge and reality. Munsterberg viewed 
value as the basic a priori of all a priori. Eoyce quoted with ap- 
proval Rickert's saying that "the ought is prior in nature to the 
real," and argued that a non-idealist can not avoid defining his real 
world in terms of his ideal. 15 Sorley imparts a fuller meaning to 
the maxim which Lotze preached but did not fully practise, that 
"ethics is the true beginning of metaphysics." 

The different idealisms also agree in the conviction that finite 
personality does not find in its empirical career alone any adequate 
account of the highest goods of life. As Norman Kemp Smith says, 
"the supreme concern of idealism is to show that the aesthetic and 
spiritual values have more than a merely human significance" (p. 
15). Anti-idealism is expressed in Professor Bush's failure to see 
why human values are any less valuable because merely human. 

A final point of agreement between the two idealisms is the fact 
that both, in their deeper intention, seek to preserve the values of 
finite personality itself, as well as the objective values with which 
it is concerned. 

These points are accompanied by divergences so great that the 
agreements might appear, and do appear to some, to be merely 
verbal. But after all, only a harsh and dogmatic school orthodoxy 
would deny that the two types of idealism have a common interest 
in the objectivity of value, to a considerable extent are animated 
by a common spirit, and come to a few common conclusions. But, 
as we have said, the divergences are very great. 

For speculative philosophy, the one and only true value, in and 
from which all finite persons derive their meaning is the complete 
organic system of truth. This system is self-sufficient; it is not a 
person, nor does it exist for any person ; all persons are finite frag- 
ments of it, the Whole. Personalism, too, holds that truth must be a 
consistent system; but it regards as irreducible the distinction be- 
tween truth, which is a description of reality, and the reality de- 
scribed, which is the life of a society of persons. This society owes 

!3 Lectures on Modem Idealism, pp. 237 f . 
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its existence and unity not alone to systematic coherence, but to the 
interrelations of finite personal wills and the underlying will of one 
Supreme Person. Personalism, then, would regard the professedly 
concrete system of speculative idealism as abstract, because it places 
system above personality, for which alone a unitary system of any 
kind has meaning. It makes personality subservient to system, in- 
stead of system's being subservient to personality. Personalism 
finds value to consist not in an ultimately impersonal coherence to 
which persons are subordinated, but rather in a society of persons, 
attaining common purposes, and realizing common ideals; such that 
these purposes and ideals find their significance in being the ex- 
pression and fulfilment of persons and what they ought to be. This 
is more than a difference in emphasis. It is a difference in stand- 
ard of value, the difference that is vital to all theistic philosophy. 

Perhaps it is only another way of stating the same idea to say 
that for speculative philosophy (as for neo-realism) logic is the dis- 
cipline of chief metaphysical importance ; whereas for personalism, 
ethics is more significant than logic. Logic may with greater plausi- 
bility be stated in impersonal terms; ethics, however, has always to 
do with persons. If the world order is purely logical, speculative 
idealism may be true; if moral values are objective, personalism is 
probably true. 

A final point of divergence turns on the problem of meaning and 
existence. Professor Creigh ton's article best presents the case for 
the speculative philosopher. The category of existence, he argues, 
is not fundamental, but is a barren abstraction. "Meaning" 
(value) is rather the basic category, which is richer and includes 
existence. Thus far, he is asserting only ground common to the 
speculative philosopher and the personalist. But he interprets it to 
mean that mentalism, the interpretation of value in terms of psychic 
existence, is excluded. Now this appears to a personalist to go 
further than the assertion that meaning includes existence; it ap- 
pears to reduce existence entirely to meaning. /. e., it is an abstrac- 
tion of meaning from existence. For personalism, on the contrary, 
meaning and value always include a reference to personal existence 
of some sort. Not only is every meaning the act of a self ; but that 
which it means is also wholly personal, namely further acts of some 
selves or principles of their activity. 

Personalism holds, as Sorley has in substance argued, that a 
value which does not exist is, as non-existent, no value at all, and 
that the value of a value consists in some type of actual or possible 
embodiment in personal life, finite or infinite. "Without existence, 
no value. Without personality, no existence. The personalist does 
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not desire the self as an opportunity for intoning the blessed words 
"I am I," but rather as a center from which to interpret and to 
develop a real and moral world order. 

Our philosophical standpoint must meet the acid test: does it 
justly interpret life as a whole? Does it envisage all the facts? 
Does it make all the facts intelligible? No philosophy of the past 
decade, nor of any decade, comes out unscathed from this test. Our 
study may direct attention to the efforts of idealism to meet the 
conditions of the test. If we look ahead in the light of the recent 
history of thought, we may venture the opinion that the outlook for 
idealism, and for personalism in particular, is by no means un- 
favorable. 

Edgar Sheffield Brightman. 

Boston University. 



THE LESSER HIPPIAS 

AMONG the least fortunate of the dialogues of Plato in the 
attention it has received from the critics and historians of 
Greek philosophy, is the Lesser Hippias. As misfortunes go, this is 
not a great one. Few, if any, of the writings of Plato are of less 
importance than the Lesser Hippias. The world would not be ap- 
preciably poorer if it had never been written or had passed into an 
early oblivion. 

The fact remains, as I hope to make clear, that this little dia- 
logue has been grossly misappreciated and misunderstood. And 
though the dialogue is unimportant, the misunderstanding is not; 
for it is a symptom of misunderstandings of greater scope and 
moment. There is nothing especially abstruse in the Lesser 
Hippias. Its general construction and its procedure in detail are 
simplicity itself. There is nothing in it beyond the comprehension 
of an intelligent boy of fifteen. When such a document is misread 
by men of considerable philosophical and philological attainments, 
a far-reaching cause is presumable. 

As a fair example of what the commentators have done with the 
dialogue, the following, from the judicious Raeder, may serve: 

"Hippias, who values the honorable Achilles more highly than 
the lying Odysseus, is forced by Socrates to admit that in lying 
ability (8v'va/us), insight (<£povi7<ns), knowledge (eirwrnj/Mj), and wis- 
dom (<ro<f>ia) are involved (365 D-E). Whereas in the Io (531 D ff.) 
it is said that the expert knows how to judge both those who speak 
correctly and those who speak falsely, the point is here (366 C ff.) 
that he who knows the truth is by virtue of that very fact able to 



